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We like to hear

from you

You can write to Chris-
tian Odyssey at Box 111,
Pasadena, California, 91123,
telephone Christian Odyssey
at 1-626-304-6199, extension
5772, send us electronic mail
at tom.hanson@wcg.org or
fax us at 1-626-304-6130.

For changes of address
please call 1-800-924-4644.

Christian Odyssey gratefully ac-
cepts contributions to help meet
publication costs. If you would like
to join our team of supporters, send
your contribution to:

Christian Odyssey
Box 111
Pasadena, California, 91123
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New gold vein

A quick note of thanks for pro-
moting the article from Thomas
Torrance on Justification in the
April edition of Christian Odyssey.

T've read it once, and wow, it is
like a rider’s reins on a fiery stal-
lion, for it calls me to rethink ev-
erything about my thinking.

Perhaps it is like discovering the
edge of a new gold vein, and in
so doing it may give a whole new

Ambassador
College

of Christian
Ministry

www.ambascol.org

Associate Degree in
Christian Ministry

direction of my future digging for
gold.

So much for my words. I'm trying
to express my gratitude to you all
for sharing such a gem of an article.
Keep that sort of thing coming.

Now I'm off to feast on it again,
and again, and again in order to
comprehend what it is saying to

Roger Griffiths
Gold Coast, Australia

The program content emphasizes foundational and fundamental aspects of

practical Christian ministry and is delivered in three levels. Completion of each
level is a prerequisite for enroliment in the succeeding level.

Level 1: Foundations of Christian
Faith: four classes
Survey of the Bible
Spiritual Formation
Foundations of Christian Faith
Life and Teaching of Jesus
Christ
Level 2: Introduction to Christian
Ministry: four classes (prereq-
uisite: Level 1: Foundations of
Christian Faith)
Small Group Leadership
Effective Communication
Worship
Christian Leadership

Level 3: Introduction to Pastoral

Ministry | (prerequisite: Level
2: Introduction to Christian
Ministry)

Introduction to Preaching

Introduction to Pastoral Care

Survey of Church History

Introduction to Youth Ministry
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‘Let nothing be wasted’

By Joseph Tkach

Jesus saw a large crowd ||
coming toward him, and

he asked Philip, “Where will
we buy enough bread for all
these people?”

Jesus already knew what
he was going to do, but he asked
the question because he wanted
Philip to think about it and learn
something from it (John 6:5-6, my
paraphrase).

John included this story so that
we could think about it and learn
something from it, too.

Spiritual significance

Let’s fast-forward into the story
so we can see what Jesus already
knew would happen. He miracu-
lously fed the large crowd, and
they later asked Jesus to prove
that he was the Messiah (v. 30).
Jesus told them, “My Father gives
you the true bread from heav-
en—bread that gives life to the
world.”

“Well then,” they said, “give us
some of this bread” (v. 34). Their
response was like the Samaritan
woman at the well: When Jesus
said that he had water that would
give eternal life, she said, “Give
me some” (John 4:15), and eventu-
ally Jesus said that he was talking
about himself.

And in John 6, Jesus also re-
veals that he is talking about him-
self: “T am the bread of life. Who-
ever comes to me will never go
hungry, and whoever believes in
me will never be thirsty” (v. 35).
Jesus is the bread who came down
from heaven to give life to the
world. Just as bread is nourish-
ment for our physical lives, Jesus
is the source of spiritual life and
energy.

The miracle of feeding the
large crowd pointed toward
a spiritual truth, and that is
why Jesus did it, and that
is why he wanted Philip to
think about it, and that is
why John tells us the story.
Jesus did many miracles that
John did not include in his book,
but John includes certain ones to
help us have faith in Jesus (20:30-
31)—not just believe that Jesus did
certain things in the past, but that
we would trust him with our eter-
nal future. The miracles are signs
pointing us toward Jesus’ spiritual
significance.

Let’s look at the story again.

When Jesus said that he had water that
would give eternal life, the Samaritan
woman said, “Give me some” (John
4:15), and eventually Jesus said that he
was talking about himself.

It was almost Passover, John
tells us (v. 3). Bread was an impor-
tant feature of the Passover season,
but Jesus is revealing that salva-
tion does not come from physical
bread, but from Jesus himself.

Jesus asked Philip, “Where are
we going to buy bread for these
people?” And Philip answered, “It
would take (roughly) five thousand
dollars to buy enough bread for
this crowd!”

Andrew did not speculate about
the price, but he must have been
good with kids. He had already
befriended a boy and learned that
he was carrying a little extra food.
“This boy has five small loaves and
two dried fish, but that’s not near
enough, is it?” Perhaps he was hop-
ing that the crowd included a few
more boys who had the foresight to
bring lunch.

“That’s good enough,” Jesus said.
“Have everybody sit down.” So ev-
erybody did. Jesus thanked God
for the food, and gave everyone as
much food as they wanted (v. 11).
It was quite a crowd—larger than
many towns are today—and the
people began to talk among them-
selves, “Surely this is the Prophet”
(v. 14).

They thought that Jesus was the
leader Moses had predicted (Deut.
18:15-19)—and yet, ironically, they
were not willing to listen to him.
They wanted to make him a king
by force—forcing him into their
idea of what a Messiah should
be—rather than letting Jesus do
what God sent him to do.

When everyone had enough to
eat, Jesus told the disciples: “Gath-
er the pieces that are left over. Let
nothing be wasted” (John 6:12).

Doesn't this strike you as a little
odd? Why would Jesus want to
gather all the leftovers? Why not
let the people keep the extra? Or let
it be a bonanza for the birds and
chipmunks?

The disciples picked up 12 bas-
kets full of leftovers, John tells

See Nothing Wasted, page 4 s
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Nothing Wasted

Continued from page 3

us—but then he says nothing
about what they did with all those
half-eaten loaves. I think there’s
something going on behind the
scenes. What is there in the spiri-
tual realm that Jesus does not
want to go to waste? I think that
John gives us a clue later in the
chapter.

Walking on water

The disciples took a boat back
home—but they left Jesus strand-
ed there, without any other boat to
pick him up (vs. 17, 22). John does
not indicate that anything was out
of the ordinary with this, so I con-
clude that the disciples often left
Jesus alone, presumably because
Jesus wanted to be left alone some-
times. He needed some time on his
own for prayer, no doubt. (As an
aside, I might point out that this is
also true for pastors today—they
need some time to themselves,
even though there will
always be people who
want more of their
time.)

As far as I know, Jesus
was not in a hurry. He
could have walked back
to town on the roads
that went around the
lake. Or he could have
waited for a boat, like
the other people did (v.
23). But he walked on
the water, apparently to
make a spiritual point.

In Matthew, the spiri-
tual point is faith, but John says noth-
ing about Peter walking on water or
sinking and being saved by Jesus.
What John tells us is that when the
disciples took Jesus into the boat, “im-
mediately the boat reached the shore
where they were heading” (v. 21). This
is the feature of the story that John
wants us to take note of.
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Jesus said
that the
real bread
from heaven
doesn’t just
feed the
Israelites—it
gives life to
the world!

If Jesus could do teleporting,
why did he need to walk on water?
Why not just zap to wherever you
want to go? What'’s the point?

You might have a better idea,
but here’s mine: The story tells us
that Jesus is not limited by physi-
cal circumstances, and as soon as
we accept Jesus, we are spiritually
at our destination. It
may not look like
it, but Jesus is not
limited by physical
appearances. Spiri-
tually, the reality is
set; it has been done.

e

The bread of life

The people searched
Jesus out again, looking for
another free lunch, and Jesus
encouraged them to look for spiri-
tual food instead: “Do not look for
food that spoils, but for food that
endures to eternal life” (vs. 24-27).

“The Son of Man will give you this
food,” Jesus said, but instead of ask-
ing for this gift, they asked what they
should do (v. 28). They were asking
for works instead of grace.

“What does God want
us to do?” they asked,
wanting to meet the re-
quirements of the mes-
sianic age. Jesus told
them: “God wants you
to believe in the per-
son he sent” (v. 29). The
messianic age has al-
ready begun, so don’t
try to work your way
into the kingdom—just
trust Jesus, and you'll
be in. Just take that
one step, and you'll be
there!

Could it really be that easy, the
people wondered. They asked for
evidence—as if feeding 5,000 peo-
ple had not been enough! “What
miraculous sign will you do that
we might believe you?” As an ex-
ample of a miracle they might be
willing to believe, and in keep-
ing with the Passover season, they

mentioned a miracle of bread as-
sociated with the Exodus—Moses
gave them manna (bread from
heaven) to eat. Some Jews thought
that God would provide manna in
the messianic age, too.

But Jesus said that the real bread
from heaven doesn'’t just feed the

Israelites—it gives life to the
world! (v. 33). “Give it to
us,” they said, probably
wanting to examine it to
see if it met their quali-
fications.
Jesus replied that
he was the bread
from heaven, the
source of eternal
life for the world.
The people had
seen Jesus per-
form signs, and
they still did not believe in him (vs.
33-36), because he did not meet
their qualifications for a messiah.

Why did some believe, and oth-
ers did not? Jesus explained it as
the work of the Father: “Everyone
the Father gives me will come to
me.” He repeats this idea in verses
44 and 65: “No one can come to
me unless the Father draws him

. unless the Father has enabled
him.”

Once the Father does that, what
does Jesus do? He tells us his
role when he says, “T will never
drive them away” (v. 37). Perhaps
they can leave on their own, but
Jesus will never push them away.
Jesus wants to do the will of the
Father, and the Father’s will is
that Jesus will lose none of the
people the Father has given him
(v. 39). He does not let anyone go
to waste.

Since Jesus does not lose anyone,
he promises to raise them up at the
last day (v. 39). This is repeated in
verses 40, 44 and 54. Jesus stresses
that the person who believes in
him has eternal life (vs. 40, 47).

Eating his flesh?
Jesus also says that people who



eat his flesh and drink his blood
have eternal life (vs. 51, 53-56). Just
as he was not referring to the stuff
made from wheat when he called
himself the true bread, he was not
referring to muscle tissue when he
spoke of eating his flesh.

Some of the Jews wondered,
“How can this man give us his flesh
to eat?” (v. 52), but in the Gospel of
John, it is often a mistake to take
Jesus’ words in a literal sense. For
example, Nicodemus asked, How
can people enter their mothers’
wombs and be born again? (3:4).
Similarly, the Samaritan woman
said, Give me some of this living
water so I won't have to come back
to this well (4:15).

They pushed the literal mean-
ing, but the story shows that Jesus
meant something spiritual. Here
in chapter 6, Jesus said, “The flesh
counts for nothing; the words I
have spoken to you are spirit and
they are life” (v. 63). Jesus is not
making a point about his mus-
cle tissue—he is talking about his
teachings.

And his disciples seem to get
the point. When Jesus asks them
if they want to go away, Peter an-

swers: “Lord, to whom shall we
g0? You have the words of eternal
life” (v. 68). Peter was not worried
about having access to the flesh of
Jesus—he focused on the words
of Jesus. The consistent message
of the New Testament is that sal-
vation is experienced
through faith, not spe-
cial food and drink.

From heaven

Jesus repeats one
more point several
times in this chapter:
that he is from heaven
(vs. 33, 38, 41, 42, 46,
50, 51, 58, 62). The rea-
son that people should
believe in Jesus is be-
cause he has come down from
heaven. He is absolutely trustwor-
thy, because he does not just have
a message from heaven, but he
himself is from heaven.

The Jewish leaders did not like
this teaching (v. 41), and some of
Jesus’ disciples could not accept
it, either (v. 66)—even after Jesus
made it clear that he was not
talking about his literal flesh, but
rather his words themselves were

‘The flesh
counts for
nothing; the
words I have
spoken to you
are spirit and
they are life.

the source of eternal life. They
were troubled that Jesus claimed
to be from heaven—and therefore
more than human.

But Peter knew that he had no-
where else to go, for only Jesus
had the words of eternal life (v. 68).
Why did he know that
only Jesus had these
words? Because only
Jesus is “the Holy One
of God” (v. 69).

That is the reason
his words are trust-
worthy; that is the rea-
son his words are spirit
and life. We believe in
Jesus not just because
of what he says, but
because of who he is.
We do not accept him because of
his words—we accept his words
because of who he is.

Since Jesus is the Holy One of
God, we can trust him to do what
he says he will do: He will not lose
anyone, but will raise us all at the
last day (v. 39). Even the crumbs
will be gathered, so that nothing
goes to waste. That’s the Father’s
will, and that’s something worth
thinking about. 9¢

and let their lives touch him.

eople were at the heart of the ministry of
Jesus Christ. He touched the lives of others

Put people at the heart of ministry

By James R. Henderson

suffering.

God sees people as important and precious,

him. He entered into their joy and shared in their

Ministry to others flowed from him because
that was who he was—a ministering servant,
someone who lived a life of caring involvement.
The condition of people affected him emotionally.
Matthew 9:36 records that Jesus was “moved
with compassion” for the harassed, weary mul-
titudes.

Our motivation for ministry must, through Christ,
be transformed from being duty-driven to being
compassion-driven, from results-focused, duty-
driven tasks toward relationship-focused, com-
passion-driven desire.

Jesus put people first. How they felt mentally,
emotionally, physically and spiritually mattered to

which is why he seeks to save us and to use us
for his great work. How do we view people? Is
winning them for Christ just a means to the end
of our pleasing God? Or do we view them as God
views them—precious people whom we want to
serve with compassion? Precious people with
whom we want to share the joy of Jesus’ love.

Ministry and mission are about relationships,
not about tasks. Pray that the Holy Spirit will lead
us into Christ-centered relationships.

In Jesus’ love, may we put people at the heart
of our ministry. &

James R. Henderson is WCG mission developer
for Africa.
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Hope Floats

By Brenda Plonis
Mercy Ships first captured my

attention at an exhibition in
the United Kingdom.

A picture of a white ship loomed
over before and after surgery pho-
tos of a baby born with a cleft lip.
I thought of my own cleft palate,
sewn together in a Western hospi-
tal two decades before.

I was fortunate. In a world where
cleft lips and palates are the sec-
ond most common birth defect, my
mother gave birth to me in a society
where my problem was repairable;
hospitals affordable. Many are not.
These are the ones Mercy Ships
seeks to help—the poorest in lands
where health care is but a dream,
and poverty is an everyday burden.

Eventually, I boarded the
Anastasis to participate in a five-
month  Discipleship Training
School (DTS) program, working in
the Communications Department.

My team included writers, pho-
tographers, videographers, graphic
designers and media liaisons. My
department tells the public about

Y-l Ner() 01K 3
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Mercy Ships, by taking photos, writ-
ing stories, hosting media and pro-
viding tools such as books and mul-
timedia CDs for crew and staff to use
to raise their own support. All crew
members onboard pay their own
way, from captain to cook, doctors

csminrt! b 8

to deckhands, ensuring that dona-
tions directed toward the ministry
are used for the people we serve.
Sailing with Mercy Ships offered
me the chance to visit some of
the richest countries in the world,
including Norway, Spain, the Neth-
erlands, Germany and the United
Kingdom. I also visited some of
the poorest—Benin, Togo, Gambia,
Senegal and Sierra Leone—the lat-

Mercy Ships International: Caribbean Mercy
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Doctor performs surgery on cleft lip.

ter of which is ranked as the poorest
country in the world, after a decade-
long civil war ravaged the land and
destroyed the infrastructure.

Those countries rich in mate-
rial wealth were often just as poor
spiritually as the ones we visited

/A

for our outreach locations.

During my stint as media liaison
and writer, I hosted numerous in-
ternational journalists, radio sta-
tions, television crews and photog-
raphers from Germany, Holland,
South Africa, the United Kingdom
and the United States, including
Reader’s Digest, Dateline NBC and
a host of others.

I learned that while we consid-
ered Africa our official outreach
location, Europe needed to know
the good news of the gospel as
much as anyone. Every time I host-
ed a journalist and took one for
a tour of the ship, I shared why I
chose to use the gifts God gave me
to serve the poor.

Several weeks after Sept. 11,
2001, a journalist named Rita ar-
rived at the gangway in Rotterdam,
Holland. She wanted to know more
about Mercy Ships, but as I took
her for the usual tour, she explained
that she wasn’t sure what her angle
was going to be for her story—she
just knew that she needed to visit
the ship that afternoon.

For the next two hours, we

See Hope Floats, page 16
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Crinciples of effective children’'s ministry

BRING the children

By Ted Johnston

am privileged to serve

with Dr. Jeb Egbert as
national co-director of Gen-
erations ministry.

In this ministry we share
with leaders and members =
of Worldwide Church of God con-
gregations this admonition: May
we all be active in advancing the
church’s ministry to and through
children.

Proactive

Jesus said, “Let the little children
come to me, and do not hinder them,
for the kingdom of heaven belongs to
such as these” (Matthew 19:14).

We see this admonition lived out
proactively in the early church. Chil-
dren were such an integral part of

A March 4 article in USA
Today (“Poor Choices Cre-
ate ‘Baby Mamas’ ”) notes
that in the United States,
“nearly 24 million children
(34 percent) live apart from
their biological father.” To
make matters worse, many
parents who are physically present
are either unwilling or unable to
nurture their children in the Lord.

Effective children’s
ministry

In such a setting, what
can an individual Chris-
tian do to minister effec-
tively to children? What can
a congregation do?

Research by the Barna Re-
search Group indicates that 75
to 85 percent of adult Christians
in North America made

the church in Ephesus
that Paul, writing to
that congregation, ad-
dresses the children di-
rectly (Ephesians 6:1-3).

That Paul would do
so is exceptional, par-
ticularly in a culture
that viewed children
more as property than
as valued persons.

In Ephesians Paul
wrote: “Fathers, do not
exasperate your chil-
dren; instead, bring
them up in the train-
ing and instruction of
the Lord” (6:4). Parents have the
primary responsibility for teach-
ing their children. For that reason,
children’s ministry should involve,
wherever possible, ministry to and
through parents.

Sadly, however, many children
are missing one or both parents.

their initial faith com-
mitment before age 15.
Children are particu-
larly open to Jesus and
his love. It is an oppor-
tunity that the church
must not miss.

While there are no
magic formulas or pro-
grams, some key princi-
ples can be derived from
Scripture and ministry
experience, summa-
rized in the acronym
B.R.IN.G. Together, we
can B.R.IN.G. children
into a relationships with their Savior
and Lord, Jesus Christ.

Bless them with Jesus’ love

Christian ministry is Jesus’ love
in action. Christ’s love is the motive,
the method and the hoped-for result.
Children’s ministry seeks to show

Jesus’ love to children, so they can
know him and come to love him too.

Relate to them
at their level

God has created children to de-
velop in a particular way intellec-
tually, emotionally, spiritually and
physically.

For us to be effective in minis-

tering to children, we need to
reach out to them in ways
that are appropriate to
their stages of develop-
ment.

Involve them
and Nurture them

Children’s ministry is not
merely programs (such as Sun-

day School classes and nurseries,
as helpful and essential as such
programs are).

Children’s ministry is about posi-
tive, supportive and encouraging
relationships in the love of Christ.

Inside the church, we can share
the life of the congregation with
them, involving them fully in the
church’s worship, fellowship and
outreach. Outside the church we
can involve them in our recreation,
our jobs and our hobbies—we let
them see us living life as Christ’s
followers. In this way, they learn
from us as an apprentice learns
from a master craftsman.

This is Christian disciplemaking.

It involves modeling and instruc-
tion—and it takes lots of time and
focused attention.

Grant them increasing
ministry opportunity
Children’s ministry is ministry
both to and through children. Ef-
See, BRING the children, page 9

Christian Odyssey MAY 2005 www.wcg.org 7



(s you Ao Mead i school?

separation of Church and State

By Karen C. Seddon

t has been said that we all have

two things in common: death
and taxes. Believe it or not, we
share a third commonality—the
public schools.

Whether or not you have attend-
ed public schools or your children
have attended, you have paid the
taxes to fund them, which makes
all of us stakeholders in the public
school of America.

The Christian Educators Associa-
tion, International (CEAI) of which
I am Central Florida area director,
exists to demonstrate God’s love
and truth to the educational com-
munity. We equip, empower and
encourage educators to reach their
God-given potential.

For those students, parents and
teachers who are in the public
schools, we would like to offer en-
couragement to be as wise as ser-
pents and harmless as doves. Being
a Christian in a public school is
difficult at times, but this article is
designed to help Christians realize
that much of what we have come
to think is unlawful in the public
school is not.

For instance, the most frequent
concern comes in the form of sep-
aration of church and state. Did
you know that the term “separa-
tion of church and state” does not
exist in our Constitution or Bill of
Rights?

The first amendment reads:
“Congress shall make no law re-
specting an establishment of re-
ligion, or prohibiting the free ex-
ercise thereof; or abridging the
freedom of speech, or of the press;
or the right of the people peace-
ably to assemble, and to petition
the Government for a redress of
grievances.”

8 Christian Odyssey MAY 2005 www.wcg.org

Two words must be understood:
establish and prohibit. We would
like to use the synonyms encour-
age and discourage. When edu-

cators are in the public schools,
they are wearing their government
hats. They cannot establish or en-
courage religion in the classroom.

Dear Colleague:

stated in the guidance, “. . .

Constitutionally protected prayer

On Feb. 7, 2003, then Secretary of Education Rod Paige sent the follow-
ing letter to U.S. school officials to explain the facts about Constitutionally
Protected Prayer in Public Elementary and Secondary Schools. For more
information visit the U.S. Department of Education web site at http://www.
ed.gov/index.jhtml and type “prayer” in the Search ED.gov box.

As part of the implementation of the No Child Left Behind Act of 2001
(NCLB), | am issuing guidance today on constitutionally protected prayer
in public elementary and secondary schools. The purpose of this guid-
ance is to provide State educational agencies (SEAs), local educational
agencies (LEAs) and the public with information on this important topic.
The guidance also sets forth and explains the responsibilities of SEAs
and LEAs with respect to this aspect of the NCLB Act. Most significantly,
as a condition of receiving funds under the Elementary and Secondary
Education Act (ESEA), an LEA must certify in writing to its SEA that it has
no policy that prevents, or otherwise denies participation in, constitution-
ally protected prayer in public schools as set forth in this guidance.

The guidance clarifies the rights of students to pray in public schools. As
the First Amendment forbids religious activity
that is sponsored by the government but protects religious activity that is
initiated by private individuals” such as students. Therefore, “[a]mong other
things, students may read their Bibles or other scriptures, say grace before
meals, and pray or study religious materials with fellow students during re-
cess, the lunch hour, or other noninstructional time to the same extent that
they may engage in nonreligious activities.” Public schools should not be
hostile to the religious rights of their students and their families.

At the same time, school officials may not “compel students to par-
ticipate in prayer or other religious activities.” Nor may teachers, school
administrators and other school employees, when acting in their official
capacities as representatives of the state, encourage or discourage
prayer, or participate in such activities with students.

In these challenging times, it is more important than ever to recognize
the freedoms we have. | hope that this guidance can contribute to a com-
mon understanding of the meaning of the First Amendment in the public
school setting. | encourage you to distribute this guidance widely in your
community and to discuss its contents and importance with school ad-
ministrators, teachers, parents, and students.

Sincerely,
Rod Paige
Secretary of Education




What most public school adminis-
trators and leaders have forgotten
is the second clause: or prohibit
the free exercise thereof.

In 1962, the Supreme Court dis-
allowed state-sponsored prayer.
This Supreme Court decision has
been misunderstood over the last
four decades. Some have come to
believe that the very mention of
God’s name is disallowed.

The second word in the First
Amendment that needs to be taught
is prohibit. Teachers and admin-
istrators cannot prohibit or dis-
courage free speech in the pub-
lic schools. As long as students
do not interrupt the instructional
time, they do not shed their First
Amendment rights at the school
house door.

Students are allowed to read their
Bibles during silent reading periods
in class or pray in the halls or over
their meals in the cafeteria. They
may gather for group prayers such

Al

il

as See You at the Pole or to bless
their teachers and administrators.
The school can neither encour-
age nor discourage the private
prayers of individuals. Christians

Into the Public Schools.”

schools is illegal.

But it isn’t, and it never was.

the power to impose itself on you.

sticker:

Listen. Thank God.”

School Prayer and the Law—
It's Probably Not What You Think

By Mike Feazell
ou may have seen the bumper sticker that reads, “Get Prayer Back

A bumper sticker like that might cause someone to think either that
there is no prayer in public schools, or that prayer is not allowed in public
schools. Indeed, a good many people seem to think that prayer in public

The law allows you to pray all you want, but it also prevents you from
imposing your prayers on others who don’'t want to hear them. And that’s
a good thing. People need freedom of religion, but they also need free-
dom from religion, that is, freedom from somebody else’s religion having

It was to obtain freedom from religious oppression that many came
to America, where they could practice religion as they wished without a
state church oppressing them. Thank God for America!

Here are some suggested revisions of the school prayer bumper

A. “Form a private prayer group at your school. It’s legal.”
B. “God hears silent prayers too. Tell your kids.”
C. “It's Legal to Pray at School. But It's Not Legal to Compel Others to

Teens pray at school [Photo by Tom Hanson]

do not have to be ashamed to be
Christians in the public schools
or lead secretive lives. They must
however, be wise and humble as
they spread Jesus’ love across their
campuses.

Shine your light and display
your fruits as we prayerfully turn
our public school system over to
the true Reformer. 0

BRING the children

Continued from page 7

fective children’s ministries equip
children to minister to others—
to peers and even to those who
are older. By involving children
actively in the ministries of the
congregation, children develop a
sense of ownership, a sense of
responsibility to the congregation
and to its disciplemaking mis-
sion.

Many tools are available to help
us in children’s ministry. But no
tool is more important than prayer.
May we all pray that God will im-
press upon our hearts the high call-
ing to BRING children to Christ.
It's for God’s glory and for the
children’s everlasting benefit. 9
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= Exclusive interview with

Robert Farrar Capon,
author of Genesis: the Movie

Pastor Tim Brassell interviews
Robert F. Capon, Christian author
and scholar.

All of Grace

Part Five

Tim Brassell: What would you
say is the most important key to
interpreting the parables of Jesus?

Robert Capon: Getting the
Christ character right. Who is the
Christ figure in the Prodigal? The
father. Who is the Christ figure in
the Good Samaritan? The Samari-
tan. The Christ figure in the Lost
Sheep is the shepherd.

And the point is that it’s not
the lostness of the sheep that
drives the parable—it’s the
goodness of the shepherd. The
shepherd loses the sheep and
acts out of his own goodness
to alleviate his own loss. The

finding, the saving, are all in Tim Brassell

his hands—the sheep do noth-
ing but get lost. It’s all grace.

TB: You like to cook; you've even
taught classes and written
books on cooking. Let’s say
God has a favorite reci-
pe—what would it be?

RC: It’s the recipe of
creation and redemp-
tion. That is the recipe
that runs through the
whole Bible. The idea
of coupling the New
Testament with the
Old and taking both

seriously is to say you really don’t

want to stop the recipe in the mid-
dle.
The Son of God is both the Cre-

10

ator and the Redeemer of his cre-
ation from the very beginning of
the recipe. The perfect creation he
fashions through the Spirit by the
will of the Father and then hands
back over to the Father is what the
Bible is all about, Old and New
Testaments, beginning to end.

One complete and perfect recipe
for a new creation, a redeemed cre-
ation, from the very start.

TB: What advice would you give
American Christians today?

RC: Well, to go back to the anal-
ogy of the Bible as a movie, I would
say just watch—listen and watch
the film. Try to get rid of all
the things that you've been
told it’'s about and just watch
it unfold as it tells its own
story. And never think
you have to get it all
nailed down and fig-
ured out. Just watch
and let it tell its story
to you.

For example, Augustine
was careful when he said
the first chapter
of Genesis is

i)
24
Al

Between Noon
hre

Robert F. Capon

istry focus of the American church
should be today?

) RC: Get people to
if watch the film. That’s
' it. And help them watch
it. Help them get rid of
bad watching habits. The
brilliance of orthodoxy
is that it does see Scrip-
ture, every bit of it, as the
Word of God, the Word of
God incarnate as a mat-

creation in the

mind of God, and the sec-
ond chapter is creation in
time and space.

He went on to say that
you can take it the other way
around if you want. That’s
important. Remember that
you can always take it the

other way. In other words, I
don’t have to be right about it. The
film itself is genius, and we must
stay in our seats and sit at its feet.

TB: What do you think the min-
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ter of fact. And every bit
of scripture is part of the same
great story, the same great recipe
of creation and redemption. 9

Robert Capon Books

Autographed copies of Robert
Farrar Capon’s books are avail-
able from the author by clicking
on the Amazon.com “used and
new” button and going to seller
“quietchina” for your purchase.
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Jesus Christ of ‘one substance with the Father’
— Council of Nicea, May-August, 325

ay 20, 325 was a watershed date in the history of

the Christian church. The first international Christian
council was convoked at Nicea, a city in what is today
northwestern Turkey.

The council dealt with a number of issues, such as the
controversy concerning the timing of celebrating Easter.
However, the most important reason was to discuss the
nature of Jesus Christ.

Apostolic writers had not systematically described Jesus
Christ's relationship to the Father in a
theological or formal way.

The subject might not even have
arisen were it not for the influence
of Greek philosophy in the Roman
Empire, and even on some Christian
thought. To the Greeks, the perfect
God was unchangeable and could
have nothing to do with a flawed hu-
manity or our world of matter, which
is changing and corruptible. Some
Christians began to think of God in the
same vein as the philosophers, that is,
that God was immutable, impassible
and fixed in his being.

In the early 300s, a man named Arius
was a popular presbyter in Alexandria,
Egypt. He taught that the Logos or
Word, who became incarnate as Jesus
Christ, was a uniquely brought forth
and highly exalted being.

Arius’ teaching began what was at
first a local quarrel in the church at
Alexandria between himself and his bishop, Alexander.
But bishops outside Egypt soon began to side with Arius
against Alexander. In the years 318 to 320 the contest be-
tween the two views broke out into the open.

While Arius included the Word in the created order, Al-
exander placed all of creation on one side and the Father
and the eternal Word on the other. While the motto of the
Arians regarding the Logos was “there was when he was
not,” Alexander taught that the Word existed eternally with
the Father.

Emperor Constantine appealed for agreement, but the
controversy continued to rage. The emperor sent letters
to Christian bishops throughout the empire, urging that
they come to Nicea to settle the issue.

Among the most prominent at the council were Alex-

Council of Nicea, A.D. 325

ander of Alexandria, the main opponent of Arius’ teach-
ings, and Eusebius of Nicomedia, the chief spokesman
for the Arian position. Among the attendees was a young
deacon, Athanasius of Alexandria. While he was unable
to participate, not being a bishop, the council formed the
prelude to his central role in later articulating the Trinitarian
confession of the church.

Most of the bishops were repelled by the idea that Jesus
Christ could be thought of as what to them amounted to
a created being. When they worshiped
Christ, they did not worship a crea-
ture—they worshiped God. They were
saved not by a created being, but by
God. The bishops proceeded to craft
a creedal statement of faith concern-
ing what they believed about the Son
of God. They wanted the statement to
absolutely exclude the claims of Arius
that the Logos was a product of the will
of God rather than of the very essence
of God.

The bishops wrote in their statements
that Jesus Christ was “God of God, light
of light, true God of true God, begot-
ten, not made, of one substance with
the Father.” A key phrase was “of one
substance,” which translates the Greek
homoousios. This means that what God
is in his essence, Jesus Christ the Son
of God is also. Eventually all the bish-
ops except for two signed the creedal
statement, believing that it contained
the ancient faith of the apostolic church and that it was an
accurate reflection of the truth of God’s nature to which the
New Testament points.

The deity of the Holy Spirit did not come up for discus-
sion at Nicea. The two bishops who opposed the state-
ment were deposed and exiled. Arius and his writings
were also anathematized and he was exiled to lllyria.
The controversy continued, however, until the council of
Constantinople in 381, when the Nicene creed was rati-
fied once and for all.

The creedal statement at Nicea regarding Christ’s
divinity and co-eternal existence with the Father formed
the basis of the Nicene Creed, which after 381 became
the most universally accepted statement of the church’s
confession about the being and nature of God. 9
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A Lesson About Storms
Mark 4:35-41

That day when evening came, he said to his disciples,
“Let us go over to the other side.”. .. A furious squall
came up, and the waves broke over the boat, so that it
was nearly swamped. Jesus was in the stern, sleeping
on a cushion. The disciples woke him and said to him,
“Teacher, don’t you care if we drown?”

He got up, rebuked the wind and said to the waves,
“Quiet! Be still!” Then the wind died down and it was
completely calm.

He said to his disciples, “Why are you so afraid? Do
you still have no faith?”

By Mike Feazell

he crises of life have often been

compared to stormy seas. They
come upon us whether we like it or not.
They terrify us. They knock us around
and threaten to destroy all our stability
and security. We don’t know whether %
we can survive them. And we don’'t know how long
they will last.

At least, that’s how a storm at sea would be for most
of us. For Jesus, it was just a chance to grab 40 winks.

As Mark tells the story, the disciples were terrified
that the boat was going to break up and everyone
would die. But Jesus was asleep (on a cushion no less,
Mark notes, adding to the contrast between Jesus’
tranquility and the disciples’ panic), apparently oblivi-
ous to their pending doom. They roust him and cry,
“Teacher, don’t you care if we drown?” (v. 38).

Of course, Jesus quiets the storm with a word, but
then he chides the disciples: “Why are you so afraid?
Do you still have no faith?” (v. 40).

Some of the lessons in the story are obvious. Jesus
has power over the storms of life, experiences them
alongside us, loves us, saves us from them and wants
us to trust him more than we do.

Let’s look at a lesson that might not be so obvious.
Storms don’t worry Jesus. He’s right there with us dur-
ing them, but he’s perfectly calm about them. He isn’t
terrified; he isn’t impatient; he isn’t worried. In fact,
he’s so calm, he’s asleep. To us, he seems to be asleep
at the switch. We wonder why on earth he doesn’t get
up and do something. We start to wonder whether he
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even knows the trouble were in. Whether he cares.
Whether he even can do anything about it. Whether
he’s really all he’s cracked up to be.

Like the disciples, we believe he’s there. In the dis-
ciples’ case, they could actually see him lying there
asleep. We don’t have that luxury. We believe he’s
there, but most of the time he seems just as asleep as
he was during the storm that day on the Sea of Galilee.
The psalmist had the same lament in Psalm 44:23-24:
“Awake, O Lord! Why do you sleep? Rouse yourself!
Do not reject us forever. Why do you hide your face
and forget our misery and oppression?”

Maybe that’'s why Mark included this story. The
not-so-obvious lesson is that Jesus was just as much
in control, and the disciples were just as safe in his
hands, while he was asleep as while he was awake.

Most of the time, life seems like a relentless voy-
age from one storm to the next. At least it does for
me, and I expect it’s the same for you. One thing I've
learned about myself is that during storms I'm usually
a scared rabbit just like Jesus’ disciples were.

But I'm also learning that I can take heart in know-
ing that Jesus isn't scared, and he isn't depressed. He
might be asleep, or he might not be, but either way, like
the song says, “He’s got the whole world in his hands.”
Even if he doesn’t wake up and quiet the storm, I'm safe
with him. And if he does wake up and quiet the storm,

See About Storms, page 13

lllustration by Ken Tunell
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The Great Divorce—

By Terry Akers

he subject of hell has

intrigued the Christian
church throughout its near-
ly 2,000-year history.

This doctrine has long
been a source of scholarly
debate, resulting in widely vary-
ing conclusions, depending on the
guiding church tradition or inter-
pretative method used.

The evangelical church’s consen-
sus on hell is that it exists, and that
it represents alienation from God.
Details as to the exact nature and
duration of hell, however, are open
to speculation, limited only to one’s
imagination and religious precon-
ceptions. The Worldwide Church of
God publishes a concise overview

About Storms

Continued from page 12

he’s probably going to say: “Why are
you so afraid? Do you still have no
faith?”

And I can live with that.

Reflection

1. Does it sometimes seem that
God is ignoring you when you
need him most?

2. Has a trial you've gone through
made you stronger spiritually?

3. Do you feel that Jesus should
keep you from going through
trials?

4. When was your faith most test-
ed?

5. Why does God let us suffer trials
if he loves us?

Further reading
Where Is God When It Hurts? by
Philip Yancey

C.S. Lewis

of the doctrine of hell titled,
The Battle Over Hell. Tt is
available free of charge at
www.wcg.org/lit.

C.S. Lewis stylized treat-
ment of heaven and hell in
his book, The Great Divorce,
is a masterful work of fiction.
Lewis writes in the preface: “I beg
the readers to remember that this is
a fantasy ... the transmortal con-
ditions are solely an imaginative
supposal: they are not even a guess
or a speculation at what may actu-
ally await us. The last thing I wish
is to arouse factual curiosity
about the details of the after-
world.” As this book demonstrates,
however, fantasy can be an effective
tool for proclaiming the gospel.

Lewis’ theological perception (Mere
Christianity) and vivid imagination
(The Chronicles of Narnia) come to-
gether here in an astonishing vision
of heaven and hell. The Great Divorce
upholds the scriptural teaching that
those who end up in hell put them-
selves there by ultimately refusing
to receive the redemptive grace God
makes available to them in Christ.

This is in contrast to teachings
that, in the minds of many, pres-
ent God as a vindictive monster
rather than as the loving Creator-
Redeemer revealed in the Bible.

In Lewis’ “imaginative sup-
posal,” even in hell, lost souls
remain free to accept God’s
grace.

The story chronicles the
responses of a busload of
hell’s inhabitants to an
imaginary tour of heav-
en. It offers a window
into the fallen human
psyche, with its petti-
ness, vanity and capac-

ity for self-deception, where some
humans keep finding creative ways
to say no to God’s yes for them in
Christ, through pride and selfish-
ness—maybe forever.

The Great Divorce is entertain-
ing and full of wisdom. Most of
all, it makes one think. The vi-
gnettes from the text, with their
penetration into the human condi-
tion, make excellent topics for small
group discussion. Lewis weaves im-
agery with dialogue as he illumi-
nates Christian concepts of heaven
and hell with clarity and beauty.

This 1946 classic has stimulated
an interest for many in seeking
greater theological understanding
regarding creation, reconciliation
and redemption. Lewis’ book has
inspired deeper reflection beyond
the narrow confines of literalism
and the equally treacherous ditch
of pure symbolism. D

The Great Divorce
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Setting a good example

a study of 1 Peter 3

By Michael Morrison

n chapter 2, Peter advised readers

to have such good behavior that un-
believers will have nothing bad to say
about the gospel. To set a good ex-
ample, Christians should submit to
civil authorities, and slaves submit to
their masters. In both cases, Peter uses terms that are
appropriate to the first century, such as emperor and
slaves. He now continues this theme by addressing
wives and husbands.

Exhortation for wives

“Wives, in the same way submit yourselves to your
own husbands so that, if any of them do not believe
the word, they may be won over without words by
the behavior of their wives,
when they see the purity and
reverence of your lives” (1 Pet.
3:1-2).

When Peter says “in the same
way,” he means that women are
to submit just as men should,
each to the appropriate author-
ities. Citizens submit to gov-
ernment offices, slaves to their
masters and wives to their hus-
bands. However, this does not
always mean obedience. If a
husband told a wife to sin, she
should not obey. Peter is speak-
ing generally, not making an
absolute rule.

The point is that women
should set a good example. When
husbands see that Christianity
causes wives to be cooperative
rather than rebellious, they will
be more willing to listen to the gospel, and eventually
follow their wives into the faith.

Peter’s next advice is also found in non-Christian
writings: “Your beauty should not come from out-
ward adornment, such as elaborate hairstyles and
the wearing of gold jewelry and fine clothes. Rath-
er, it should be that of your inner self, the unfading
beauty of a gentle and quiet spirit” (vv. 3-4). Peter
does not require women to wear ugly clothes and have
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Peter does not require women to wear ugly clothes
and have unkempt hair, nor to avoid jewelry. Rather,
he is saying that women should not see external things
as their source of beauty. Real beauty is in a person’s
attitude, for it is of great worth in God'’s sight.

unkempt hair, nor to avoid jewelry. Rather, he is say-
ing that women should not see external things as their
source of beauty. Real beauty is in a person’s attitude,
for it is “of great worth in God’s sight.”

Peter supports this point with biblical examples:
“For this is the way the holy women of the past who
put their hope in God used to adorn themselves”
(v. 5). They had inner beauty whether or not they had
external beauty and jewelry, as some no doubt did.

“They submitted themselves to their own hus-
bands, like Sarah, who obeyed Abraham and called
him her master” (v. 6; see Gen. 18:12). Abraham some-
times obeyed Sarah (Gen. 16:2; 21:12), but Peter is here
focusing on Sarah as an example for women.

Peter tells the women, “You are her daughters if
you do what is right and do not give way to fear”
(1 Pet. 3:6). If husbands demand that wives worship
Zeus, wives should do what is
right, and not submit to fear.

Advice for husbands

Peter gives less space to the
responsibility of husbands, but
what he says was unusual advice
in that culture: “Husbands, in
the same way be considerate
as you live with your wives”
(v. 7). In the same way as what?
In context, it is submission.

Peter encourages husbands to
treat their wives “with respect
as the weaker partner.” In that
society, women were almost al-
ways weaker. Men were often
15 years older than their wives,
more educated and more experi-
enced. Women often married in
their early teens, dropped out of
school and stayed at home.

Although men in that Greco-Roman culture rarely
treated women with respect, Peter tells husbands to
respect their wives, not be condescending. Why? Be-
cause they are equal when it comes to salvation—they
are “heirs with you of the gracious gift of life.”
Their value to God should make a difference in the
attitude that husbands have toward them.

Peter adds another reason that husbands should
respect their wives: “so that nothing will hinder

v
e ——

o



your prayers” (v. 7). The way we treat others affects
our prayers.

Responding to evil

In verse 8, Peter gives a general appeal to all the be-
lievers: “All of you, be like-minded, be sympathetic,
love one another, be compassionate and humble.
Do not repay evil with evil or insult with insult.
On the contrary, repay evil with blessing, because
to this you were called so that you may inherit a
blessing” (vv. 8-9).

If someone treats us wrong, we are to respond by
doing good, not by getting revenge. God set the ex-
ample for us by doing good to us even though we had
done evil to him. Peter supports this advice by quot-
ing Ps. 34:12-16: “Whoever among you would love
life and see good days must keep your tongue from
evil and your lips from deceitful speech. Turn from
evil and do good; seek peace and pursue it” (1 Pet.
3:10-11).

Peter has already pointed out that Jesus did not re-
taliate with threats against his persecutors (2:22-23);
here he repeats the need for us to keep our words and
our actions in control.

Peter asks, “Who is going to harm you if you are
eager to do good?” (3:13). Unfortunately, some peo-
ple persecute those who do good, so Peter adds, “But
even if you should suffer for what is right, you are
blessed” (v. 14). Persecution itself is not a blessing, but
God rewards those who suffer unjustly.

“Always be prepared to give an answer to
everyone who asks you to give the reason for
the hope that you have” (v. 15). This verse—often
quoted in evangelism training—is in a context of
how we respond to persecution. When we are per-
secuted, we should not be ashamed of our faith, but
be ready to explain it. The Greek word for “answer”
is apologia, the word used for a defense in a court
of law.

Though we may be treated roughly, we are to reply
without anger: “But do this with gentleness and
respect, keeping a clear conscience, so that those
who speak maliciously against your good behavior
in Christ may be ashamed of their slander” (vv. 15-
16). Peter does not want Christians to give the enemy
any excuse for their hatred. A gentle answer may re-
duce their anger by showing them that the gospel is
not dangerous.

Peter summarizes by saying, “It is better, if it
is God’s will, to suffer for doing good than for
doing evil” (v. 17). If God brings us to a point of
suffering for following Christ, then it is better to
suffer unjustly than to give the persecutors evidence
against us.

The example of Jesus

Peter again turns to Jesus as the supreme example
of suffering without retaliation. This leads to a digres-
sion.

“For Christ also suffered once for sins, the righ-
teous for the unrighteous, to bring you to God. He
was put to death in the body but made alive in the
Spirit” (v. 18). We should be willing to suffer for doing
good, because Christ suffered for us. Peter notes that
although people killed Jesus’ body, they could not kill
the Spirit (cf. Matt. 10:28).1

Peter comments about Noah'’s ark: “In it only a few
people, eight in all, were saved through water, and
this water symbolizes baptism that now saves you
also” (v. 20-21). People were saved by the ark, not the
water. The water of baptism symbolizes death—we
symbolically go into death and rise out of it.

Baptism saves us not by “the removal of dirt from
the body but the pledge of a clear conscience to-
ward God” (v. 21). Baptism symbolizes cleansing, but
only spiritual cleansing saves us, for salvation requires
that our sins be forgiven.

As a third picture, Peter says that baptism saves us
“by the resurrection of Jesus Christ.” Christ’s resur-
rection is the power of life after death (see 1 Pet. 1:3,
21). We are saved through a spiritual union with Christ,
and baptism symbolizes that we have joined him in his
crucifixion and resurrection (cf. Rom. 6:3-4).

The resurrection did not merely restore Jesus to
human life—it gave him great glory. He “has gone
into heaven and is at God’s right hand—with an-
gels, authorities and powers in submission to him”
(1 Pet. 3:22). For aliens and strangers in Asia Minor
who were being harassed for their faith in Christ, it is
good news to know that he has been exalted into glory,
for those who follow him into suffering will also fol-
low him into glory! ¢

1. T have omitted the oft-debated verses 19 and 20. Peter does not
give enough information to be sure what he means, and we do not
have the space to detail the extensive scholarly debate.

Questions for discussion

@ Will non-Christian husbands be impressed by “pu-
rity and reverence”? (v. 1)

® Should wives obey if their husbands want them to
wear gold jewelry and fine clothes? (v. 3)

® In what way does poor behavior hinder our pray-
ers? (v. 7)

® Am | prepared to suffer for my faith? (v. 14)

® Am | prepared to give an answer for my faith? (v. 15)

® Are there any exceptions to the saying, “It is better
to suffer than to cause suffering”? (v. 17)
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Hope Floats

Continued from page 6

walked past the displays of photos,
we toured the bridge, walked along
the promenade deck and discussed
religion. She was searching for
something in her heart and wanted
to know why I believed what T did.

It was one of the first times in
my life that someone asked me
so directly why I believed what 1
did. T said that in the midst of the
chaos surrounding the world and
my life—I know my God is a rock
I can cling to. I explained to her
when nothing else in the world
made sense, Jesus made sense to
me.

Rita reminded me why God
called me to Mercy Ships in the
first place—to bring hope to those
who need it most. And she re-

minded me that no matter where
we are in the world, we are all on a
mission for Jesus.

I often told people onboard I felt
my heart was more in Europe than
in Africa. While I knew that God
called me to the ship, I didn’t nec-
essarily feel called to Africa. But
returning to Europe every summer
for our public relations and pro-
curement phase made me realize
why T accepted this job.

My heart ached for the teens I saw
on the metro (subway) in the United
Kingdom, for the workers cycling
the streets in Holland, for the par-
tygoers strolling through the streets
of Spain—for all of those who did
not have a hope to cling to.

I often think of Rita, for to me,
she represents the nameless, face-
less thousands of people around
the world who look like they have it
all together on the outside, but in-
ternally they have a war with their

after that, 50 days after Easter.

L_ectionary Readings

for-May 2005

Ascension Day (40 days after Easter) is May 5, but Jesus’ ascension
into heaven is often celebrated on the following Sunday. Pentecost comes

May 1
Psalm 66:8-20
John 14:15-21
Acts 17:22-31
1 Peter 3:13-22

Psalm 104:24-35
John 20:19-23
Acts 2:1-21

May 8

(Ascension Sunday)
Psalm 47
Luke 24:44-53
Acts 1:1-11
Ephesians 1:15-23

May 22
(Trinity Sunday)
Genesis 1:2-2:4
Psalm 8
Matthew 28:16-20
2 Corinthians 13:11-13

May 15
(Pentecost)
Numbers 11:24-30

May 29
Deuteronomy 11:18-28
Psalm 31
Matthew 7:21-29
Romans 1:16-17; 3:22-28

souls as they search for the truth.

I hope by now she’s found what
she’s been looking for. T felt Christ
near on that day she came to visit
—and I pray she knows Christ
now.

Since the author’s first stint on the
Anastasis, she has also served Mercy

Before (left) and after surgery.

Ships on land, in Washington, D.C.,
as a grant writer, and also at their
head office in East Texas.

Several months ago, she returned
to the Anastasis to train an all-new
communications team, and most
recently, transferred to the smallest
vessel in the fleet, the Caribbean
Mercy, to head up the communica-
tions team onboard.

For more information on donat-
ing your time, resources or skills to
Mercy Ships, check out their web
site at www.mercyships.org. Average
crew fees are roughly $300 a month.
You can contact Brenda by e-mail at
brenda.plonis@mercyships.org. Of

Is God to

Blame?

“The ultimate goal of creation
.. is for people to receive, rep-
licate and offer back to God the
perfect love that God eternally
is.” Is God to Blame? by Greg-
ory A. Boyd, InterVarsity Press,
2003 (p. 37). 0F
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